
Advaita says it springs from ignorance,
independent of what you own.

A society that shifts the onus of libera-
tion entirely from within to outside is
bound to keep seeking villains, revolu-
tions, and structural replacements. Every
such search ends in disappointment
because the seeker’s own inner centre
remains unexamined.

Class Consciousness: The
Collective Ego
Marxism instructs individuals to see them-
selves primarily as representatives of a
class. You become a worker, a bourgeois,
a petty bourgeois: not an individual with
a being of your own, but a product of eco-
nomic relations.

Advaita sees this as the enlargement of
the ego.

The personal ego says, “I am
this body.” The collective ego
says, “I am this group.” Both
are illusions that bind and
blind. Class identity is not
awakening; it is only a change of costume.

Some of the finest Marxist thinkers,
Gramsci and Lukács, hinted that the col-
lective we might, under rare conditions,
become a mirror in which the individual
glimpses the whole. Advaita insists that
even this glimpse remains second-hand
until the individual uses the mirror to see
the seer.

Many young people can fluently speak
of class struggle but rarely examine their

own inner struggle. They diagnose
exploitation but not their own fear or inse-
curity. When an ideology teaches you to
study society but not yourself, to analyse
the world yet avoid asking “Who am I?”,
vision becomes distorted.

Economic Reductionism: The
Marxian Error on Utility
Marx defined use-value as the ability of an
object to satisfy needs. But he never
deeply examined need itself.

To see the real worth of anything, you
must know its full cost: the damage it
causes, the labour it exploits, and the inner
bondages that make you crave it.

A worker can be as unconscious in con-
sumption as a capitalist is in ownership.
Ignorance, not class, determines exploita-
tion. Proletariat and bourgeois both suffer

from lack of seeing. That seeing
must extend beyond econom-
ics. Culture, religion, and
morality are not mere shadows
of production; they cast human

bondages as powerfully as the 
factory floor.

Marx saw culture, religion, law, and
morality as products of economic rela-
tions, secondary to whoever owns the
means of production. But the social struc-
ture is far more than production systems.
People die for nations, preserve traditions,
and sacrifice for faith or family, none of
which follows the logic of class interest.
Bondages are not just material; they arise

from tradition, religion, and belief.
The sense of self arises from condition-

ing deeper than economic position, for
consciousness-shaped by culture,
memory, and fear-drives human bondage
and suffering. Economic conditions
matter, but they are not the deepest.
Avidya appears outside as society and eco-
nomics; the real Maya sits within as
Aham-vritti. External violence and
exploitation are only symptoms of inner
darkness.

Systems Do Not Liberate Minds:
The Real Revolution Is Inner
Bengal offers a window into what happens
when a system claims to liberate people
without addressing inner clarity. Marxism
promised a worker’s paradise, but what
followed was a culture where suspicion
replaced creativity and resignation dulled
resolution.

Capitalism too conditions and distorts
the mind, turning attention into a com-
modity and desire into an endless tread-
mill that now fuels the climate catastro-
phe. However, true competition is not the
jungle’s law but the play of inner freedom:
to act, fail, learn, and offer one’s work
without fear or greed.

The absence of incentive is not enlight-
enment; it is often only resignation. You
can change rulers, rewrite laws, or redis-
tribute capital, but if the mind remains
conditioned, the new system soon collaps-
es into the old.

Marxism still attracts the young because
it rightly names exploitation and inequal-
ity but misdiagnoses their source. It
blames ownership instead of desire, class
instead of consciousness, and hierarchy
instead of ignorance.

This half-truth breeds moral outrage
that feels like clarity and revolt that feels
like purpose, yet without self-understand-
ing it only recreates the same world with
new slogans. Marxism assumes that if
capital is redistributed, human nature will
change. Advaita says the opposite: without
inner clarity, only appearances change.

Greed remains greed even when it
waves a red flag. Fear remains fear even
when it claims to speak for the masses.
Domination remains domination even
when it calls itself revolution. Remove the
capitalist and the party-state becomes the
new one; remove the elite and another
rises from the ashes.

The Advaitic critique of Marxism defends
not capitalism but clarity. If greed remains,
capitalism will exploit. If fear remains,

communism will oppress. If desire
remains, every system will be misused.

No system can redeem an unconscious
mind, and outer change without inner
seeing merely rotates power. A real rev-
olution begins when a person examines
the structure of her own desire, not
merely society’s structure: when she asks
not “Who owns the factory?” but “Who
owns my being?”

Kolkata as a Mirror, and a Vision
Whoever has sat in a College Street coffee
house overhearing loud arguments about
Sartre and Satyajit Ray, heard temple bells
mingle with the sounds at dawn, been
hugged by strangers after a talk, knows
that Kolkata loves the sublime. On my last
day, as participants of my Gita Samagam
program burst into a spontaneous uproar
of Ekala Chalo Re and the auditorium
reverberated with hundreds of voices
demanding one liberation, I found myself
dissolving in the moment.

Bengal’s inner tapestry remains colour-
fully vibrant. What did fade, for a while,
was touch with reality, for charming
visions often make one lose sight of the
inner.

Time may show that the ideological
season left Bengal richer. A renewed
realism is returning: slowly, unevenly, joy-
fully. Young Bengalis are launching sustain-
able startups, filming vegan commentaries
on phones, writing code in Salt Lake, redis-
covering the fearless creativity that once
produced Tagore, Ramanujan, and Satyajit.

If Bengal’s youth reclaim their individ-
uality, it will not be by rejecting their col-
lective memory but by adding a new
chapter born of direct seeing, not ideol-
ogy. The same soil that nourished
Vivekananda and Ramakrishna can
nourish a generation compassionate and
enterprising, rooted and free, collective
when it serves society, individual when it
serves Truth.

Marx said philosophers have only inter-
preted the world; the point is to change
it. Advaita responds: when the inter-
preter wakes up, the world doesn’t take
time to change.

Marxism is not wrong for seeking
justice. It is incomplete in believing justice
can come without awakening. When
awakening does come, whether in a
Dakshineshwar temple, a Russian factory,
or a Wall Street floor, one sees that every
great outer revolution begins with the
courage to challenge one’s inner 
structures.

At a conference recently, a question from the
audience stayed in the air long after the discus-
sion ended: Will India’s young also take to the
streets like the protesters in Tanzania, 
Peru or Nepal?

Across continents this year, young people have
risen against political systems that felt unrespon-
sive. In Peru, students challenged governments
weakened by distrust. In Nepal, first-time voters
turned frustration into new political groups. In
Tanzania, crowds of young citizens gathered in
public spaces to demand dignity. These move-
ments were not driven by one ideology. They
were driven by a feeling that institutions had
stopped hearing them.

India’s youth have watched these moments
carefully, but without the impulse to replicate
them. For all its flaws, Indian democracy still pro-
vides avenues for peaceful change. The question
in India is not whether youthful anger will erupt,
but whether youthful intelligence will choose
to engage. The greater danger is not forced
silence. It is a quieter habit of stepping back and
letting others decide the future.

India has more young people than
any other country. Over 40 per cent
of the population is below twenty-five,
and nearly 460 million are between
fifteen and twenty-nine. Yet the spaces where
decisions are made remain mostly shaped by
older generations. The word youth is used so
loosely that it now includes people well into
their forties, far removed from the urgency and
imagination of early adulthood. At events that
claim to champion youth voices, the speakers
themselves are often closer to mid-life than to
youth. India celebrates the idea of being young,
but hesitates to trust the young with actual
responsibility.

Those who do enter public life encounter a
gentle but persistent scepticism. Their ideas are
welcomed but rarely acted upon. They are asked
to wait, as if responsibility must always follow
age rather than ability. Yet democracies are
renewed not by guarding experience but by cul-
tivating judgement. Trust is not something that
automatically comes with age. It is something
societies must extend if they want continuity and
renewal.

There is also a popular belief that this gener-
ation has inherited comfort. The reality is more
complex. It has inherited polluted air, climate
anxiety and an overwhelming flow of informa-

tion. What appears as privilege often hides
burdens that earlier generations did not have
to confront.

Yet today’s young bring a distinct ethic to work
and life. They do not equate success with
exhaustion. They value focus, clarity and careful
thought. But these strengths must move beyond
private life and enter public life. Reflection
without participation can become distance.

India’s institutions do not need revolution.
They need the quiet resurgence that becomes
possible only when younger minds are allowed
to shape them. Some beginnings already exist.
Platforms such as MyGov, youth consultations
and public fellowships have opened small
doors. These now need to develop into deeper
forms of inclusion. 

Every ministry could establish a Young
Fellows’ Council to advise on implementation.
District administrations could form advisory
groups that bring students, researchers and
entrepreneurs into local planning. Parliament
could host an Annual Youth Session where cit-
izens under thirty present proposals to commit-
tees. These ideas are not dramatic shifts. They
are practical steps to ensure younger voices are
part of governance.

Universities also have a role. Education
cannot be only about exams and employment.
It must prepare young people to participate in
public life. A period of work in a panchayat, a
municipal ward office or a government mission
should be part of learning. Corporations can

support Public Innovation Labs
where young innovators work with
officials on sustainability, technol-
ogy and inclusion. None of this
requires new bureaucracy. It

requires trust in the abilities of the young.
Earlier generations built institutions in an age

of scarcity. Today’s young must help make them
responsive in an age of complexity. If they can
combine technical skill with civic empathy,
India’s progress will not depend on sudden
upheavals. It will grow through steady, thought-
ful reform.

The protests in other nations are warnings
rather than templates. They show that when
young citizens feel unheard, they find new ways
to express dissent. India must ensure that its
young find purpose within institutions, not frus-
tration outside them. The politics of absence has
lasted long enough. What the country now
needs is a politics of presence: patient, ground-
ed and committed. The future will not arrive on
its own. It will be shaped by those who choose
to step forward.

About two months ago, another case involving
a godman accused of sexual misdemeanour
and financial crime came to light, adding to the
growing list of such individuals who have
gained infamy while holding important posi-
tions in socio-religious spheres. A self-styled
godman, Chaitanyanand Saraswati, aged 62,
was arrested in Agra, Uttar Pradesh, on
September 28, 2025 in connection with serious
allegations of sexual harassment and financial
fraud. The arrest was made by the Delhi 
Police, and he was remanded to five days of
police custody.

Chaitanyanand faced accusa-
tions of sexually harassing at least
17 female students from the Sri
Sharada Institute of Indian
Management in Vasant Kunj, New
Delhi, where he formerly served as
director. Students alleged that he used abusive
language, sent profane messages, and engaged
in inappropriate physical contact. The charges
also included criminal conspiracy, cheating, and
forgery. He is suspected of committing finan-
cial fraud worth over `40 crore, and authori-
ties have frozen assets worth `8 crore.

According to the police, Chaitanyanand
lured students-many from the Economically
Weaker Section (EWS) — with promises of
foreign trips. He reportedly pressured some
victims to comply with his demands by threat-
ening to ruin their academic careers. He
allegedly confiscated their phones and installed
hidden cameras in the women’s hostel to
monitor their movements. Chaitanyanand
had been evading the police for nearly two
months after complaints were filed in early
August 2025. He fled Delhi and was later
tracked to Agra, where he was arrested at a
hotel. Upon his arrest, police recovered fake vis-
iting cards in which he posed as a diplomat for
the United Nations and BRICS. He also alleged-
ly used forged degrees and multiple names for
passports and bank accounts.

The religious body Sri Sharada Peetham, with
which he was formerly associated, has severed
all ties with him, citing his illegal, inappropri-
ate, and harmful actions. There is a regular
emergence of fake and criminally inclined
godmen in our country. Many of them have
been running hermitages or ashrams with a
huge following of devotees who once wor-

shipped them as divine beings
before they were criminally charged
and incarcerated. Why do people
throng the abodes of fake godmen?
And why do gullible students fall

prey to morally debased teachers inclined
towards sexual exploitation?

The issue is deep and complex. People in this
country are given to hero worship. Hero
worship blinds devotees into eulogising and
submitting before human figures perceived as
demigods or total benefactors. They surrender
their bodies and souls in expectation of boun-
ties or bliss.

This mindset is a product of illogical, unsci-
entific, and superstitious beliefs that have
wreaked havoc on society for a long time. It is
time we woke up to this bitter truth and reset
our ideological bearings.

Even more shocking is that certain persons
donning saffron clothes and active in academ-
ic work within religious institutions exhibit
morally debased behaviour. Is there something
wrong in the functioning of our academic insti-
tutions? Or are there serious ideological gaps
in our community that breed such charlatans?

We need to look into this matter seriously to
find real answers. But one thing is unequivo-
cally clear-our society needs urgent education
and grooming to stem the rot of superstition
and blind devotion that plagues it. Hero
worship is deeply ingrained in our society, and
fraudsters and fake godmen exploit it ruthless-
ly, playing with the emotions of their gullible
followers.

In this context, male teachers indulging in
predatory sexual behaviour towards female stu-
dents are not uncommon. Many more cases

occur than are ever reported or exposed.
Students are often threatened or blackmailed
into surrender and silence. Society instantly stig-
matises victims, while perpetrators deny
wrongdoing and exploit a weak legal system-
often relying on networks of corrupt bureau-
crats and politicians who shield the guilty.

Our social values are not safe unless we make
our law enforcement system effective.
Principles of morality will remain mere princi-
ples unless there is a sound and foolproof mech-
anism to nail criminals and award them severe
punishment. Crime thrives where law enforce-
ment is weak. Strengthening it is the foremost
need of the hour.

Our ancient political strategist Chanakya
clearly stated in the Arthashastra and Chanakya
Neeti that crime thrives in a state devoid of
strong laws with punitive teeth. The present
government has taken commendable steps to
rescind outdated laws and enact new ones. But
the Indian Police Act, still in force, is a colonial-
era legacy and needs to be recast sooner rather
than later. The Indian Penal Code has been
revised but requires more stringent provisions
to deter and punish such criminals. Perhaps the
most important requirement is building a
legal system in which trials and related proceed-
ings are time-bound and courts deliver judg-
ments within fixed periods. Justice delayed,
derailed, or denied amounts to a travesty of
democracy and good governance.

The Chaitanyanand case and the perils of
blind faith exposed nationwide now
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I return from an intense, heartwarming tour
of Kolkata, a city whose warmth embraced
me again.

I spent a fortnight walking its lanes,
speaking in its historic halls, signing books
in its beloved bookstores, speaking with
morning walkers at Rabindra Sarobar about
Tagore and Camus, and listening to adda
that still carries the old fire. Kolkata is alive
with literature, music, argument, and a rare
human gentleness. Yet one also notices the
quiet scars that history leaves behind: whis-
pers of a bygone ideological season whose
fragrance, and at times its constraints, still
linger in the air.

Bengal’s middle class today leans heavily
towards government-linked jobs. The ener-
getic private-sector youth, ubiquitous in
cities shaped by enterprise, are relatively
fewer here, one outcome of decades of aspi-
ration shaped by an ideology that distrust-
ed competition and risk. One cannot miss
the sight of abandoned factories and hand-
pulled rickshaws.

Bengal’s reality is shaped by the trauma
of Partition, the freight-equalisation policy,
long central neglect, and decades of ideol-
ogy that shaped not just policy but imagi-
nation. Ideology as the primary influence
invites an Advaitic understanding.

Where Marxism Begins: With the
Collective, Not the Individual
Marxism begins by declaring that liberation
is a social project. Individual freedom, it
argues, is shaped entirely by class relations;
the worker under capitalism experiences a
false freedom constrained by forces beyond
his control.

Advaita sees a fundamental flaw in this
approach. Yes, material conditions shape
consciousness. But liberation does not
belong to groups, because suffering does not
belong to groups. Suffering is always person-
al. Awareness is personal and so is insight.
No crowd has ever woken up; only individ-
uals do.

Marxism asks you to begin with class con-
sciousness; Advaita with consciousness
itself. Marxism names your outer enemy;
Advaita the one within. Marxism says
bondage arises from property relations;

An advaitic critique of Marxism and its inner limits
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Marx said that philosophers have only interpreted the world; the point is to change it. Advaita responds that when the interpreter awakens, the world does not
take long to change. Marxism is not wrong in seeking justice; it is merely incomplete in believing that justice can arise without awakening
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