
Constitution would suffice. But caste is sus-
tained in religious belief. It persists because
it hides behind dharma’s name.

As long as this false dharma based on
birth endures, caste will endure. What is
worshipped will not be questioned, and
what is not questioned will not change.

The History of Caste: The
Distortion of Dharma
To understand why caste became insepa-
rable from Indian life, let us start from the
beginning. The Purusha Sukta in the Rigveda
speaks of an all-encompassing Being from
whom everything comes. The hymn is
metaphorical: the Brahmin came from His
mouth, the Kshatriya from His arms, the
Vaishya from His thighs, the Shudra from His
feet. The symbolism points to how every
form of work emerges from the same
living whole, without any mention of hier-
archy. The Rigveda differentiates between
Arya and Dasa, indicating early social strat-
ification. There is still dispute about whether
varna was originally fluid or
hierarchical. The goal is not to
prove a perfect history, but to
understand that any tradition
has both liberating and limiting
parts. It is our ethics which decide which
thread we will follow next.

The Upanishads are the best argument
against caste because they do not just reject
birth-based differences; they also reject body
identification. The Vajrasuchika Upanishad
says that caste is not real. The Bhagavad Gita
said that varna comes from guna (physical
tendencies) and karma (choices), not birth.

But by about 400 BC, the Dharmasutras
had become practical guides. Spiritual

symbolism had now become social distor-
tion, and scriptures were starting to show
inequality based on caste. Over time, these
grew into Dharmashastras, remembered as
law codes such as the Manusmriti. Here lay
the tipping point. The Purusha Sukta was
reread with harmful additions: claims of
Brahmin superiority, prohibitions on hearing
the Vedas, and punishments for non-com-
pliance. The spiritual metaphor became a
manual of social control.

Later, the Puranas reinforced these dis-
tortions. With the Puranas’ dualistic
approach came theism, and the social
order was declared divinely ordained.
Story after story contained subtle caste val-
idation.

Advaita Vedanta maintained a steadfast
intellectual stance: since all distinctions are
illusory, how can caste be authentic? But as
caste became the dominant social system,
even Advaita found itself compromised
between transcendental truth (paramarthik)
and practical social order (vyavaharik). The

peak of truth was made distinct
from the foundation of living.

Caste’s story, on the other
hand, is not one of unbroken
supremacy. Buddha did not

accept the authority of the Brahmins.
Bhakti poets Kabir, Ravidas, and
Chokhamela ridiculed caste. Basava’s
Veerashaivism and Guru Nanak’s teachings
went against the idea of hierarchy. But
Bhakti emphasised that all individuals are
equal in the eyes of God, even as the unequal
social hierarchy persisted unopposed.

These movements show that resistance
to caste comes from within; it is not import-
ed. But their idea of equality was often reab-

sorbed. What started as a spiritual mistake
became a social law, then a habit, and finally
heredity. The lesson is serious: to fight caste,
you need both spiritual clarity and institu-
tional change.

The Cost of Discrimination
Endogamy, or marrying within one’s own
group, is at the heart of caste. It keeps blood-
lines and a sense of belonging. But commu-
nities that marry within closed circles risk
losing genetic diversity and cultural
exchange. Yet caste continues not just as a
belief but also as a source of profit. The
priest’s ritual authority gave him power over
knowledge, while the landlord’s caste posi-
tion made his hold on land and labour even
stronger. Endogamy preserved not just
bloodlines but property.

The Path Forward: Returning from
Smriti to Shruti
The solution cannot principally come from
courts; it must arise from understanding
dharma itself. Sanatan Dharma was never
meant to be a set of strict rules and inher-
ited beliefs. It was the dharma of shruti, the
direct revelation of truth. Over time,
however, we began living by smriti, remem-
bered law, and social convention.

As long as Smriti remained faithful to
Shruti, it guided society; when it diverged,
it enslaved society. Much of what we call
“Hindu practice” belongs to this later dis-
tortion, drawn more from the Manusmriti
and Puranas than the Upanishads. We talk
about Vedic heritage, yet we live by hierar-
chies that came after the Vedic period.

This appeal to return to Shruti has a crucial
objection: what if the texts themselves are

complicit? What if hierarchy is inherent
rather than incidental?

We need to consider this criticism. If the
Upanishads were enough, why did Vedantic
philosophy persist alongside millennia of
discrimination? Sublime texts alone do not
ensure comprehension or accurate interpre-
tation. We need culture and institutions to
support scriptural wisdom’s right interpre-
tation and dissemination.

Democratisation of Interpretation
We must ask who has the authority to inter-
pret Shruti. In the past, only Brahmins, espe-
cially priests, had that right. But we cannot
have the same gatekeepers who let the truth
get distorted in charge of bringing it back.

It is important to make interpretation
more democratic. Shruti should be acces-
sible not as a privilege but as a birthright of
consciousness.  This means having transla-
tions of the Upanishads in vernacular lan-
guages, open discourse, and the recognition
that spiritual realisation, not lineage, is what
qualifies someone to understand the
Upanishads. When religion diverges from
philosophy, it transforms into a blind and
violent force, serving as a tool of fear
rather than liberation. The Upanishadic view
starts where hierarchy stops. It sees the
sacred not in birth but in realisation.

In Vedanta’s light, every division dissolves.
The way forward is cleansing religion,
valuing truth over tradition, realisation
over recollection. No interpretation of any
scripture is valid if it violates the principles
inherent in the Mahavakyas “Aham
Brahmasmi” and “Tat Tvam Asi.”

The Path in Practice
It begins with modern, scientific education
of the ego-self in school and college curric-
ula. Students must be exposed to the
process of biological and social condition-
ing, the matter of false identities, and the
question “Who am I?”.

Cultural change valuing the Upanishads
over the Manusmriti must be promoted,
as well as rigorous interpretation of
Smriti texts true to the spirit of Vedanta.
Religious institutions must open doors
regardless of birth, and spiritual leaders
should publicly reject caste-based privi-
lege. Legal and economic measures too
remain vital: affirmative action, anti-dis-
crimination enforcement, and equalisa-
tion of opportunity. The soil is renewed not
by one hand alone but by many-the
teacher, the reformer, the legislator, and
the rebel.

The recent gubernatorial and mayoral elections
across New York, New Jersey, and Virginia have
dealt a sharp political blow to Donald Trump and
his Republican allies, while offering Democrats a
decisive resurgence. The defeats of Trump-backed
candidates signal more than just electoral set-
backs-they mark a growing fatigue with Trump’s
brand of polarising populism and a possible
turning point in America’s political mood.

Once the most electrifying figure in conserva-
tive politics, Donald Trump now faces signs of
waning influence. His endorsed candidates in New
York, New Jersey, and Virginia failed to gain trac-
tion despite his energetic campaigning and
online interventions. In New York, voters brushed
aside his nominee’s fiery rhetoric in favour of prac-
tical issues such as jobs, inflation, and urban recov-
ery. Similarly, in New Jersey and Virginia,
Democrats capitalised on the disillusionment of
suburban and moderate voters who have grown
weary of Trump’s combative tone and disregard
for institutions.

What was once a movement of anti-establish-
ment energy now appears trapped in
repetition. Many traditional conserva-
tives feel estranged from Trump’s
dominance over the Republican
agenda, while independents increas-
ingly view his nominees as extensions of a per-
sonality cult rather than advocates of coherent
policy. The Republican Party, long a disciplined
electoral machine, seems caught between loyalty
to Trump and the need to reinvent itself for an elec-
torate demanding competence over charisma.

For Trump personally, these defeats serve as a
reality check. Known for his impulsive decision-
making and resistance to counsel, he now faces
quiet but mounting pressure from within his own
party to recalibrate. Republican strategists argue
for message discipline, coalition-building, and a
clearer economic agenda. Yet moderation is
antithetical to Trump’s brand-his political identi-
ty thrives on disruption, conflict, and the aura of
unpredictability.

Still, the electoral backlash could compel at least
tactical restraint. The American political mood is
shifting from confrontation to pragmatism, and
the Republican Party risks alienating swing voters
if it remains anchored to grievance-based rhetoric.
Whether Trump can evolve-or even sees the need
to-remains an open question.

The American voter has delivered a nuanced
verdict. Many still admire Trump’s nationalism and

assertive stance on immigration, yet they are tired
of chaos. The electorate increasingly prizes sta-
bility, predictability, and tangible governance out-
comes over slogans and showmanship.
Democrats, in contrast, offered disciplined cam-
paigns focused on middle-class economics, infra-
structure, and healthcare-issues that resonate
more deeply than culture wars. Populist energy
may ignite movements, but as these elections
reveal, it cannot sustain governance without
coherent policy. The contrast between the
Democrats’ steady messaging and the
Republicans’ dependence on Trump’s personal-
ity underscores the limits of charisma as a polit-
ical strategy. The Democrats’ success suggests that
moderation, not extremism, may once again
define national discourse. 

The impact of these results extends far beyond
US borders, especially to Asia. For nations like India,
Japan, and South Korea, Trump’s unpredictabili-
ty-marked by abrupt tariffs, inconsistent diploma-
cy, and transactional alliances-has long been a
source of unease. 

A less predictable America could accelerate this
regional pivot. Domestic realities also contributed
to Republican setbacks. Rising living costs, labour
unrest, and disillusionment over unmet econom-
ic promises have eroded Trump’s working-class
base. His tariff-heavy trade policies, meant to
protect US industries, have hurt small manufac-
turers and exporters instead. Meanwhile, his
emphasis on loyalty over competence in appoint-

ments and his polarising stances on
abortion, immigration, and minori-
ty rights have alienated suburban
and educated voters.

America’s evolving demographics
amplify this shift. Younger voters, minorities, and
suburban women increasingly align with
Democratic values of inclusivity, climate respon-
sibility, and social progress. Trump’s nostalgic
appeals to a vanished industrial America resonate
less with this emerging electorate
The results expose the vulnerabilities of Trump’s

governance style: charismatic yet chaotic, force-
ful yet inconsistent. While his political instincts
remain formidable, the aura of inevitability sur-
rounding him has dimmed. For the Republican
Party, this is a moment of reckoning: evolve or risk
irrelevance. For the Democrats, it is a reminder
that public trust must be earned through steady
governance, not just opposition to Trump. And for
the world, particularly Asia, it is a signal that
America’s internal struggle between populism and
pragmatism is far from over-but for now, reason
seems to be regaining its ground.

As the world confronts the climate crisis, the issue
of finance has become increasingly prominent.
Over the last decade, thematic finance, or capital
raised for specific goals, has grown significant-
ly, with green finance emerging as a key compo-
nent. Climate finance, a subset of green finance,
focuses on mitigation and adaptation projects
under the United Nations Framework Convention
on Climate Change (UNFCCC), whereas green
finance, a natural progression of socially respon-
sible investing that began in the 1970s, supports
environmentally beneficial initiatives and has a
broader scope.

Globally, the financial flows for green invest-
ments have surged. According to the Climate
Bonds Initiative, the issuance of Green, Social,
Sustainability, and Sustainability-linked (GSS+)
bonds surpassed USD 5.7 trillion by the end of
2024, with annual flows for the first
time exceeding USD 1 trillion. Yet, this
capital remains concentrated in
developed markets. Cross-border
flows to developing nations are
limited, often influenced by macro-
economic risks and geopolitical priorities. A key
milestone came at COP29 in Azerbaijan, where
the global climate finance commitment (original-
ly by 2020, but revised to 2025) was revised from
the original USD 100 billion annual target to USD
300 billion by 2030. Even so, estimates from the
London School of Economics suggest that the
world will need between USD 6.3 and 6.7 trillion
annually by 2030, with emerging markets and
developing countries (excluding China) alone
requiring around USD 3.1 to 3.5 trillion.

For developing countries, the challenge lies not
only in the volume but also in the structure of
finance. OECD data show that in 2022, of USD 92
billion in public funds committed to developing
nations, 69 per cent came as loans, 28 per cent
as grants, and just 2 per cent as equity. The current
debt-heavy nature of these flows increases the
costs of energy transition projects, such as
renewable energy initiatives, requiring significant
investments. Competing domestic demands in
developing countries highlight the need for more
financial support from developed nations, further
complicating the transition.

Through the comprehension of the above data,
the World Bank and other Multilateral
Development Banks announced at COP29 a col-
lective target to provide USD 120 billion annual-

ly in climate finance for low- and middle-income
countries by 2030, including USD 42 billion for

adaptation projects, complemented
by an expected USD 65 billion from
private-sector mobilisation.

Amid these global dynamics, India
is demonstrating leadership both
domestically and internationally. To

meet its net-zero vision and climate resilience
goals, India requires an estimated USD 10-20 tril-
lion by 2070, primarily for decarbonising power,
transport, and industry, with adaptation costs
potentially reaching INR 57 trillion through
2030. In 2022 alone, India mobilised roughly USD
50 billion domestically for clean energy and effi-
ciency projects. India first issued Sovereign
Green Bonds in January 2023, raising INR 8,000
crore (roughly USD 1 billion) to finance projects
like energy-efficient electric locomotives, show-
casing the country’s commitment to sustainable
financing.

In addition to capital mobilisation, India is
building market infrastructure that supports a
green transition. A draft climate taxonomy has
been released to classify climate-aligned activi-
ties, expected to promote a domestic green
investor base. A domestic carbon market, antic-
ipated by 2026, will help outline sectoral decar-
bonisation pathways, while regulatory frame-
works, including climate disclosures for banks and
green bond guidelines from SEBI and the RBI, aim
to strengthen investor confidence. Globally,
India has leveraged its role in G77+, BRICS, and
the G20 to advocate for equitable financial
flows, pressing for reforms in multilateral devel-
opment banks and international credit rating

systems.
However, there are plenty of challenges in

India’s transition trajectory. Some of the finance-
related challenges include a relatively shallow
bond market. These challenges, coupled with
implementation issues such as the poor finan-
cial health of electricity distribution companies,
could limit the adoption of new projects in the
country. Additionally, constraints on fiscal space
and the creditworthiness of subnational entities
may lead to a focus on priorities other than
climate change.

Addressing these issues requires a phased
national and subnational net-zero strategy
across all sectors, with sector-specific policy and
financial support packages. Improving the busi-
ness case for emerging technologies, particular-
ly in industrial decarbonisation, would allow
extensive participation of foreign climate finance.
Recycling capital from greenfield projects to bond-
financed mature projects can further strength-
en domestic financial flows.

India is at a critical point in its climate transi-
tion. The country is making efforts to close the
gap in green finance and support the Global South
by promoting domestic financing, developing
market infrastructure, and fostering equitable
international financial flows. These measures are
necessary to ensure that India’s net-zero transi-
tion is both achievable and sustainable.

Bridging the green finance gap: India’s
domestic progress and global positioning
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Every few years, incidents remind us that caste
persists in different avatars. Our Constitution
guarantees equality, yet divisions control how
we live, marry, vote, and worship. Knowingly
or unknowingly, we judge people by birth.
Caste survives despite legal systems, educa-
tional programmes, and metropolitan
anonymity. We wrongly believe social reform
alone can fix what is mostly psychological.
Caste is not a census number; it is a paradigm
of evaluation. People constitute systems; as
long as people do not inwardly change, 
systemic change will not help much.

Caste and the Constitution
The Constitution guarantees liberty, equali-
ty, and fraternity. Yet caste persists because
exclusivity, superiority, and material benefits
are irresistible. Caste has become ingrained
in habit, rooted in livelihood, kinship, and iden-
tity. Our constitutional principles are like
rangoli patterns on the ground; they cannot
change the soil underneath. That soil pervades
everyday life. Many trades favour one commu-
nity over another. Marriage remains mostly
endogamous, with nine of ten unions within
caste. Lineage maps out towns and villages.
And when voting time comes, we rarely cast
our vote; we vote our caste.

When Caste Masquerades as
Dharma
The persistence of caste cannot be explained
by sociology alone. Laws may impact behav-
iour and reforms may change customs, but
neither explains nor eradicates how caste has
been sanctified in dharma’s name.

For humans, consciousness is paramount.
An insult to self-worth hurts far more than
bodily injury. More than our flesh, we protect
our ‘feeling’ of being right-our dharma.
Dharma is the inner compass for right seeing
and living, man’s most sacred possession,
guiding all people.

India’s tragedy is that somewhere in
history, caste and dharma were kneaded
together like salt in dough. What began as a
division of labour merged with notions of
virtue and sin. Acting within one’s caste
became dharma; going outside it became sin.

If caste were only a social structure, reform-
ers would have erased it. If merely legal, the
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